g? LESSONS IN %22
LIKUTAY
TORAH

PRECIOUS TEACHINGS THAT AWAKEN THE HEART
TO DIVINE SERVICE FROM THE HOLY MASTER

~5 RABBI SHNEUR ZALMAN OF LIADI &
TRANSLATED AND EXPLAINED

min o

MY nwnb-Parshas Shemini
KL
"2 pRws P e
“Hidden and Revealed Tzadikim”

www.LEARN CHASSIDUS .com ‘\
)

In collaboration with:

e

www.ChassidutBehirah.com <
i o)



about:blank
about:blank

LESSONS IN LIKUTAY TORAH - PARSHAS SHEMINI
"2
ahis! "0I9%-Likutay Torah

"1"RW NYAB-Parshas Shemini
KR
"12 prwy nr N
'NTny 'm 07
“Hidden and Revealed Tzadikim”

In Parshas Shemini, the Torah details the laws of kosher and non-kosher
animals. Among the laws of eating kosher animals, are the laws of
shechita-ritual slaughtering. The slaughtering of a kosher animal must be
done: 1-by a religious Jew, 2-with a perfectly smooth and razor-sharp
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knife, and 3-in a specific drawn-out motion across the front of the neck of
the animal, not a downward chopping motion.

The Midrash Rabbah is the main commentary on the Torah from the Sages
of the Talmud. In the Midrash Rabbah of Parshas Shemini it describes a
specific instance of shechita that will be kosher even though some of its
details will differ from the standard procedure of shechita.

This will be the shechita of the animal called “Beheimos,” also known as
the “Shor HaBar-the Wild Ox.” This huge animal will have shechita
performed on it from another huge animal known as the Livyason
(Leviathon). The Livyason is a huge fish. It will shecht the Beheimos using
its razor-sharp fins. At the same time, the Beheimos will kill the Livyason
with its huge horns. These two animals will then be the main courses at a
special feast in honor of the arrival of Moshiach.

The “problem” with this is that the fins of a fish are serrated and not
smooth, and therefore should not be valid for shechita. The Midrash says
that when Moshiach comes, Hashem will teach us a new insight into the
laws of shechita that grants special permission to eat from this shechita
even though the fins are serrated. (Similar to the special permission given
to the Kohanim to eat from korban chatas birds that had “melika”
performed, which is usually not a valid shechita.)’

The Midrash starts out by quoting a verse from Tehillim about the
Livyason. The verses are praising Hashem for His amazing creations of
the ocean and its inhabitants, that include the most amazing sea-creature,
the Livyason:

LIMWY N2 072 TPy M1 “How great are Your works
NP P UNI DY DT AN AN T Hashem, you have made them all
nayr aropanb.mvm oy nawp  with wisdom...You have made the
:(12-12,Tp on) .12 ini? great and expansive ocean, where

‘ " there are innumerable creatures,

small and great...and You have

2 The other problem, that the one performing the shechita must be a
religious Jew, and the Livyason is not, is not directly addressed in this
maamar. The Rebbe explains in Kuntres Torah Chadasha the answer to
that question, as well as explaining many other aspects of this topic. See
Sefer HaSichos 5751 vol. 2, pp. 566 and onwards, and mainly from pp.
579-582.
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formed this Livyason to play
with him.” (Tehillim 104:24-26)

The Midrash Rabba states, in
Parshas Shemini (13:3):

“The Beheimos (Shor HaBar-Wild Ox)
and the Livyason (Leviathon) are
placed together in an arena for a
Animal-Fight Show, which will be
entertainment for the Tzadikim in
the Future Era, when Moshiach
comes.

The Beheimos will attack the
Livyason with its horns and Kkill it,
and the Livyason will strike the
Beheimos with its sharp fins and
slaughter it.

Now, have we not learned the
following law  (Chullin  15b):
“Everybody can perform kosher
slaughter, and any utensil can be
used to slaughter, and one can
slaughter at any time. The only
exception is that we may not use a
harvesting sickle, which is serrated?”
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So how can the serrated fins of a fish be used to perform shechita on the

Beheimos?

"KYI NXN 770 YATN" 7y The Midrash continues to discuss this

question until it quotes the verse from
Yeshaya (51:4) that says “a new
insight into the Torah laws will come
forth from Me.”

This new Torah insight will explain why this shechita is permitted.
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At that point, Hashem will permit
the slaughter that will occur when
the Livyason will shecht the
Beheimos with its fins.

Now, this Beheimos is known as the
Shor HaBar (Wild Ox),

(as the Targum Yonoson explains
the verse, “the Beheimos that dwells
on a thousand mountains” (Tehillim
50:10), the Targum translates the
word “Beheimos” as “the Shor
HaBar-Wild Ox.”)

Now, to understand this “animal-
fight show” of the Livyason with the
Shor HaBar, the idea must be
prefaced by explaining how there are
two different types of Tzadikim.

The first type is hidden, since their
service of Hashem is entirely
spiritual.

This means, that their service is in
the contemplations of their hearts,
which are intended to unite the lofty
levels of the Sefiros of Atzilus and
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Aniphy npmaa onpby  higher  levels, and - to  ascend
' ’ * 7 spiritually up the “ladder” of spiritual
levels.

Because of the lofty souls of these tzadikim, through their mystical
contemplations they are able to draw down Hashem’s Light into the
various levels of Atzilus and unite them with His Infinite Light and which
each other.

In addition, they are able to elevate themselves spiritually in the various
levels of spiritual worlds known as Hishtalshelus.

MWD RO 72 YNRW 127 N1 For example, a tzadik of this level
o i ~~ Was Rebbe Shimon bar Yochai,
Y AT TR during his thirteen years hiding

from the Romans in a cave.

o™R%? A M XY RTIAW At that time, he was surely unable

" ; AN 12 . to actually fulfill many practical
VPR MR T Ewyna mitzvos. This is obvious because they

X210"1 P - DO KD Maw only survived by eating carobs and
1MI5 MaK™ "KM Ky drinking spring water due to a
FTT TR T miracle in which Hashem made this
tree and the spring for Rebbe
Shimon and his son.
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over wine on Shabbos, taking the
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esrog and lulav and living in the
sukka on Sukkos etc.

And similarly, the Arizal and the
Baal Shem Tov were also on this
level of tzadikim that were hidden.

(Note of the Tzemach Tzedek: The
intention here is similar to what is
discussed in the Zohar (Part 3, 187b)
on the verse, “And you will multiply
greatly like fish in the midst of the
land.” This is not the case for other
“fish of the sea” that do not exist on
dry land, but only in the sea. This

refers to the angels).

The Zohar describes the difference between angels and the hidden
tzaddikim by comparing them to fish. A fish is always included in its
source of life, the water. This is why a fish will die as soon as it leaves the
water. Similarly, the angels must always be included in their source of life
in the spiritual realms where Hashem’s Light, their Source of Life, is
openly revealed. They cannot live outside of the spiritual realm as fish
cannot live out of water.

However, a Tzadik is on a much higher level. He is always bound up with
his Source of life in Hashem so strongly, that even in the physical world
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he is powerfully connected to Hashem’s Infinite Light which is his Source
of life. He is like a fish that lives on land. Meaning, he is connected to his
source like a fish is connected to its source, but he is on land, where the
Source is hidden from everyone else except for him.
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And the second type of tzadikim are
those who are revealed.

Their service of Hashem involves
physicality by performing action
mitzvos, such as fulfilling the
command to “be joyful on the
Festivals” (Devarim 16:14), which
also draws down Light from Above,
as the wverse describes them as
“Festivals that are for revealing
Hashem” (Vayikra 23:2).

And this joy of the Festivals is
because of the revelation of
Hashem’s Infinite Light, which is
drawn down and revealed during
these Festivals.

The drawing down of these
revelations is the result of
performing the action mitzvos,

as our Sages taught us (Pesachim
109a), that in the times of the Beis
HaMikdash, “there is no joy
without meat,”

which refers to the mitzva of
bringing and eating the “Peace
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offering of Joy” that was brought
on each Festival.

However, now that we do not have
the Beis HaMikdash, “there is no joy
without wine,” as will be explained.

Now, on each Festival, the main way
that light is drawn down is through
the mitzvos of that Festival. For
example: On Pesach with matza, on
Shavuos by reliving the Giving of
the Torah (in the public Torah
reading), and on Sukkos by dwelling
in the Sukka and shaking the Lulav
and other species. Without these
action mitzvos, it is impossible to
draw down any light.

(Note of the Tzemach Tzedek:
However, Rebbe Shimon bar
Yochai, who was on the level
likened to “the fish of the sea that
walk on the earth,” was able to
draw down these Lights from
Above in Atzilus when he was in the
cave by means of spiritual
contemplations that brought about
Unifications of the levels of Atzilus
and soul elevations, even though he
was unable to perform the mitzvos

physically.)

Now, truthfully it is impossible for
physical service of Hashem to
enable us to make contact with G-
dliness. Rather, it is only possible
for our physical service to connect us
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to G-dliness, as a result of the
spiritual service of tzadikim.

These tzadikim are called “the fish
of the sea.” They are like fish that
are covered over by the sea. This
idea of being submerged and
concealed in the sea is similar to the
idea that Tzadikim are from the
concealed spiritual world that is
higher than revelation, and therefore
conceals what is contained within it.

These tzaddikim exist in every
generation, and are hidden. They
are the ones that join the lower
worlds with the Infinite One,
blessed is He.

(Note of the Tzemach Tzedek: This is
similar to what our Sages said
(Zohar vol 111, 222h), “King Dovid
connected the Torah Above with
Hashem”).

This is the idea of the “mnnb-
Livyason,” which comes from the
root  "mmY",  which  means
“togetherness,”

as the verse states, “This time my
husband will be together with me.”
(Bereishis 29:34)
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The idea of “In7%-Livyason” is thus connection, and it refers to the hidden
tzaddikim who connect Hashem’s Infinite Light with the physical world.

In the maamar there appears a long note of the Tzemach Tzedek. Due the
complexity of the note, and to continue the flow of the maamar, we have
left this note untranslated and placed the original Hebrew text of the note
in the footnotes (footnote 27).
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WY RIT N0 D N7 K However, since this world s

fmuptd Ty . physical, we need to have the second
DNy D\?-w? TN Pb type of Tzadikim who serve

.ng"i.ﬂlm mm D’.’.\?? m”mm Hashem physically, who fulfill
mitzvos in a physical manner.

my Ty 25" TMXY RIT) This is the idea expressed by our
2" iy DAY VOYY Ny Y Sages in the teaching (Chagiga 12b),

“There is one pillar, called a
“Tzadik,” upon which the world
stands.”

A"D72 U W2 WY '7;"'1_ And, “Everything that exists on dry
' ~ land is found in the sea as well.”
(Chullin 127a)

Meaning, just as Hashem created life in the ocean corresponding to life on
land, so too, Hashem created the two types of Tzadikim, the hidden and
the revealed, to be complementary to each other.

(N KT NP2 MY NRKA D For, truthfully, they are both
equally needed.
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Because, the path of the first type of
tzadikim, called “the fish of the
sea,” is very high and lofty. This is
similar to fish, which swim in the
sea. Just as fish swim quickly and
without excessive effort in the sea, so
too, these Tzadikim “swim” up the
spiritual ~ levels of  Hashem’s
revelations, and in one “stroke” they
reach tremendously high levels.

And this service of Tzadikim that are
like fish is far superior to the service
of the second type of Tzadikim who
serve Hashem physically, with “joy
from meat,” i.e.,, love of Hashem
experienced in the physical heart of
flesh and blood, which is all on a
lower level than the purely spiritual
service of the first type of Tzadikim.

Unlike their manner of service,
which is likened to a fish in the sea
that makes one stroke and crosses
from one side of the sea to the other.
Similar is the spiritual way of the
hidden tzadikim who with one
“movement” reach the loftiest
heights.

And this not at all in a manner
characterized by “excitement” or
“hot-blood” from elevating the
sparks of physicality, like the service
of the tzadikim who serve Hashem
physically, with the “joy of meat”
and “the joy of wine.” These two
types of joy represent a fiery and
passionate love of Hashem. Rather,
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SN2 OMTI NP L,MATIX tzadikim compared to fish serve

Hashem in a cool and calm manner,
TT‘?S]D TI'?}]T;‘? QyaR NoxX TIQ"\_J;-‘! and with one effort are able to reach

5"13  lofty heights.

XM AT 1&{;‘7 '1\?_5:_{7}_{1_ But it is not possible to put into
o gy qpy  Words to explain exactly how this
’ ¥ works.

To summarize: There are two types of Tzadikim, the “revealed” Tzadikim,
and the “hidden” Tzadikim.

The “revealed” Tzadikim serve Hashem through elevating the physical
world, and creating a fiery passionate love for Hashem in their physical
heart. This love of Hashem is called “joy from meat and wine” since it is
a joyous love of Hashem in the flesh of the heart, similar to someone who
actually drank wine.

(Which is also the reason why Nadav and Avihu, in Parshas Shemini, were
considered “drunk from wine” when they entered the Holy of Holies, even
though they did not drink any physical wine. Their love of Hashem was so
intoxicating that it pushed them to come close to Hashem until their souls
left their body in yearning for Hashem’s closeness, (as explained in the
Ohr HaChaim on this Parsha.))

The “hidden” Tzadikim serve Hashem through a spiritual process of
contemplation that enables their souls to ascend up the “chain” of spiritual
levels, up to the highest spiritual level. Instead of refining the physical and
coming to fiery love of Hashem, they elevate themselves to the highest
spiritual levels, and connect that lofty level to the physical world.

The Alter Rebbe says this process is so lofty that he cannot even describe
it in words.
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everything spiritually, on a level
higher than the “joy from meat.”

This is the idea of the “fins of the
Livyason,” with which it swims
across the sea.

Therefore, the entire world stands
on the Livyason, which swims
around the entire world, as is
known from the words of our Sages.

The commentaries on the Gemara and
Midrashim give various explanations
as to what it means that the Livyason
“encompasses the world.”

(Like many statements in the Midrash
and Agada, some of the statements
about the Livyason are not necessarily
referring to things in the physical
world that we see, but refer to spiritual
realities and levels.)

In this maamar, the Alter Rebbe
explains: The “Livyason” 1is a
reference to the hidden Tzadikim. The
entire world exists on the merit of the
hidden Tzadikim and what they
accomplish with their spiritual service
of Hashem. In that sense the hidden
Tzadikim (Livyason) “encompass”
the entire world in their merit and
accomplishment.

In the future times of Moshiach, the
Livyason will go to war with the
Shor HaBar and slaughter it with
its fins.
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f Livyason refers to hidden Tzadikim, and Shor HaBar refers to revealed
Tzadikim, what does it represent when they “battle” with each other?

APIIY RTYT DAY 13 )
MW ’JQ" - "'DU nilva K7l nmwn
KIMY ROK (K Sxp1) "ONnwiTn

AN

Now, the service of the second type
of tzadikim known as the Shor (Ox)
nam-HaBar, are called this because
their service of Hashem derives from
“the face of the ox on the left” side

of the Supernal Chariot in the
prophecy of Yechezkel. However, the
Shor HaBar is “1a-clean and pure.”

The angels of the world of Beriah are referred to as the ‘“Merkava-
Chariot,” i.e., vehicle of Divine revelation. They are the first creations
from the level of Malchus of Atzilus, and since they feel their source in
Malchus, they surrender their ego and lose themselves in their devotion to
Hashem, to the point that they are like only a vehicle for Divine revelation.
These angels of the Merkava have four “faces,” i.e., aspects. They are the
“face” of a man, ox, eagle, and lion. The “face” of the ox in their “left
side,” i.e., in the aspect of Gevura-Severity. From this aspect of Gevura
comes limitations and concealments on Hashem’s Light. This is what
produces the animal soul of a person that is naturally inclined to seek out
physical pleasure instead of Hashem’s closeness and revelation.

The service of the revealed Tzadikim is to transform the animal soul that
derives from the “face of the ox on the left.” This is why they are called
“93w-0Ox 127-who is purified.”

(The simple meaning of “2i1” is “Wild,” something that lives “outside”
of civilization. However, here the Alter Rebbe is using a different
explanation of the word “1277” that means purified or refined.)

The idea of the Shor HaBar being “clean and pure” refers to a level of
physicality which has become elevated and purified. Thus, we are not
referring to coarse materialism here, but rather to physical things that have
been transformed into holiness. In the Alter Rebbe’s words:
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For also their service by action with
physicality, such as “being joyous
on the festivals” that fulfills the idea
that “there is no joy without meat,”
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is not to be taken literally as the joy
of eating the animal’s meat to fill
one’s stomach, G-d forbid.

Rather, this is the joy of elevating
physicality by using it for holy
purposes. This is like the Peace
Offering of Joy from physical meat
that was eaten in the times of the
Beis HaMikdash. This offering
caused an actual “spirit of
satisfaction for Hashem.”

Similarly, the joy of eating meat on
the festivals is also “for Hashem,” as
we say in the festival prayers, “And
we will rejoice in You,” meaning that
this joy is specifically “in Hashem.”

And we only state this as a request
that we rejoice with Hashem, because
the Beis HaMikdash was destroyed.
Thus, we presently do not bring this
offering to eat of the meat that is
literally “for Hashem,” and are unable
to rejoice in Hashem on the physical
level as in the time of the Beis
Hamikdash.

And this is known as the Shor “qai-
HaBar”, from the expression “721-
Pure 227-heart” (see Tehillim 24:4),
meaning, meat that is refined and
pure in the spiritual sense.

727 03 80 D17Y) DINND XY DRp T DU [pI 10X M0 Ixang)
M NPRAN NRYX TN NYT §T0MY 19W 117120 NN YN XOX W Y
NP7 DD 1IANNRY XIWRAN TN AT DT NPNAR KPYT XD T .

"MMIMT NP MR TIRY 1R
(210 DY MY NZ0n noy) ¢

"2 771991 91 112N T2 29 129 0y XM, DMWY MAKY K A7 P17 PRY) ¢

(onp TRy DY TpIT 1" ImTR TN -

MY



LESSONS IN LIKUTAY TORAH - PARSHAS SHEMINI

Rent

mn I Y nma A
/13 N127NIM W 1Y

K0T KN 1278 VY XY KOK
WoOKDIT M Y KT
K3y 07,107 DX DN

213 9123 Sy21 vy 12T

- DUYY oM XY
MY MM NAX Yy
P XTI YD T7YnY DY

Yp X7 b

This refers to fiery and passionate
joy in Hashem, which is produced
in prayer using the energy received
from eating this “refined meat.”

Nevertheless, this is only a “small
matter” compared to the amazing
service of the Tzadikim called
“Livyason,” since this service uses
physical things, which are limited.

This is not the case in the service of
the Tzadikim called “Livyason,” who,
in one stroke and in a cool and calm
manner, reach the greatest heights,
which are infinitely greater than the

level attained by serving Hashem

physically.
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Thus, the Livyason “will slaughter
the Shor HaBar.” Meaning that the
Livyason will uplift the Shor HaBar
with its ascent.

The word “vny-slaughter” comes from the word “vInw-drawn out,” since
both the method of shechita and its meaning is to “draw out.” The method
of shechita is to draw out the knife over the neck and slice it, instead of
chopping down into it. The idea of shechita is to draw upwards and elevate
the animal to a status of being able to be eaten by a Jew, and thus become
part of holiness.

The same idea here: The Livyason “draws upward” the revealed Tzadikim
to a higher level, by connecting them to their lofty manner of service of
Hashem.

In simpler terms, the Livyason “wins the battle” of who serves Hashem
better, since the hidden Tzadikim surpass the revealed Tzadikim.
However, instead of merely showing their superiority, they actually share
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their advantage with the revealed Tzadikim, and give them some ability to
serve Hashem in a similar manner, thereby elevating them.
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And this is why the Midrash says that
the Livyason will slaughter/uplift the
Shor HaBar “with its fins,” since the
fins are the primary means by
which the Livyason propels itself
upward. And this is above the
capacity of the tzadikim who are
called “Shor HaBar.”

However, truthfully, also the Shor
HaBar will elevate the Livyason.
This is because there is also a
perspective from which the service
of the “Shor HaBar” tzadikim is
superior to that of the “Livyason”
tzadikim.

Despite the fact that their service is
physical, this is superior since that is
the way the Torah commands us to
serve Hashem. Hashem said in the
Torah: “You shall rejoice on the
festival,” and “there is no joy

without meat and wine.” From this
perspective, the Shor HaBar will
uplift the Livyason.

In other words, just as the Livyason wins the battle of whose service of
Hashem is superior, the Shor HaBar also wins the battle. Hashem’s
ultimate desire is to transform the physicality and to have a dwelling place
in the physical world. Therefore, the revealed Tzadikim who are more
involved in transforming physicality have the greater advantage. In that
sense, they “win the battle” against the Livyason.

However, as explained above, the revealed Tzadikim are not merely
showing their superiority over the hidden Tzadikim. They are also sharing
that advantage with them. Through their connection with the hidden
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Tzadikim, they enable them to also have the merit and accomplishment of
transforming physicality.
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It thus comes out, that both methods of service of Hashem are superior in
a certain way, and the ultimate service of Hashem is to combine both
methods together.
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Tzadikim in the future, so that they
see the entirety of the service to be
performed in this world and realize
that both are complete when joined
together. One type of service is
superior from one perspective, and

the other type of service is superior

from a different perspective.
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Now, the Livyason will slaughter
the Shor HaBar with its fins, even
though presently such a slaughter
would be entirely unfit due to the
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gap between the contact of one scale
of the fin and the next.

Kosher slaughter requires one continuous motion of the blade, thus, the
gap between the serrated edges of the fins would constitute an interruption

in the motion.

XPYT12 NS My 7YY 72X

NPMA RN LT TUINYE Y D
by moyn moynY M2 MY nivy
1971 ,1M70102 nwm (R
MW 0NN PO NNy Ty
N3 MOYT 93 Ny WHK X

‘Sonng

921 - MY D W YT
WHK XY 99 ST 92001 N1
x‘ax NIOX DyDa Ny 93 mﬁb

Nevertheless, in the future, we will
understand why it must be this way.

Because the idea of this slaughter is
to elevate the Shor HaBar to the
greatest heights, by means of the
Livyason, which can elevate it using
its fins. Therefore, this interruption
caused during the slaughter is
necessary, since it is impossible to
elevate the Shor HaBar all at once.

The reason for this is that, as is
known, there are various supernal
chambers (the chamber of merit,
the chamber of desire, etc.). It is

impossible to do each elevation
through each chamber all at once.
Rather, there must be a pause in
between one chamber and the next.

ety b:ﬁ 12 poon

In Kabalah it explains how our prayers ascend to Heaven through various
“chambers,” which are spiritual levels. The order of our daily prayers is
corresponding to those levels. Each level requires its own “integration,” to
be fully present in each level before ascending to a different, higher level.
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Therefore, the prayers cannot be done at all once, rather each part of prayer
requires its own “pause” before proceeding to the next section. This allows
the prayers to ascend through all of the chambers, one chamber at a time.

MAND K172 WiTR N1 1271 Therefore, Hashem will permit this
' nyp  invalid slaughter.

There is a difference between elevating something from unholiness to
holiness, and elevating one level of holiness to a higher level of holiness:

Elevating something from unholiness to holiness, like a cow that is from
Kelipas Noga, into holiness, like making it kosher for a Jew to eat, must
be done at one time. The shechita process must be done without any gaps
or interruptions. This is because leaving unholiness must be done in a way
of “jumping.” This is similar to when the Jews left Egypt they were rushed
out without time for the dough to rise. Since they were leaving unholiness
and entering holiness, it couldn’t be done halfway.

However, in holiness itself, to go up from one level to another must by
done in stages, it cannot be done all at one time. This is similar to what it
says about the Future Era “you will not go in rushed manner.” We will go
from one level of holiness to the next in an orderly progression, not
jumping to do the whole thing at once.

Thus, the shechita of the Shor HaBar must be done with “gaps” and
interruptions. This is because the Shor HaBar is level in holiness already,
and the shechita is to elevate it to an even higher level of holiness. This is
why it cannot be done all at once.
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¢ syoy o e Wil also elevate the Livyason by
CeolRleT Y piercing it with its “horns.”
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In a different version of this maamar (Maamarei Admur HaZakein on Maamar
Razal, page 151), the Alter Rebbe explains the idea of the “horns.” The horns
grow on top of the head, similar to how a crown goes on top of a person’s
head. This represents a level even higher than intellect, the essential will-
power and power of enjoyment which is deeper in the person than intellect.

In terms of Hashem’s revelations, this is called “Keser-Crown,” and refers
to levels that are higher than Atzilus, where Hashem’s “intellect and
emotions,” as it were, are expressed.

The revealed Tzadikim are involved with transforming the physical into
something holy. Through this, they elevate the “sparks of Holiness” from
the level of Tohu that were trapped in those physical things. The Light of
Tohu is above and beyond the level of Atzilus, is called in this context the
“Keser-Crown.” The revealed Tzadikim reveal the lofty Lights of Tohu
through their transformation of physicality into holiness. Because of this,
they have an advantage over the hidden Tzadikim, whose service is
primarily connected with the level of Atzilus.

This is the idea of the “horns of the Shor HaBar”: The horns represent the
crown, which is above intellect, and refers to the Lights of Tohu drawn
down through the revealed Tzadikim, who are called “Shor-Ox HaBar-
who is refined and transformed.” With these Lights of Tohu, referred to as
“horns,” they will elevate the hidden the Tzadikim, by connecting them to
the level of Tohu that is higher than Atzilus.
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Rabbi Roberto and Margie Szerer,
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Gladys Szerer-Sarah Bat Shalom Z"L
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!
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www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to
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To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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